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An APPEAL to the GOSPEL for the true Dofrine of 
DIVINE PREDESTINATION, concorded with the Ortho- 
dox Do&rine of GOD’s FREE-GRACE, and MAN’s 
FREE-WILL. 


By JOHN PLAIFERE, B.D. 
[Continued from page 412. ] 


Of GRACE and FREE-WILL. 
t | NO declare how grace and free-will are conjoined in 


every fpiritual work ; let me firft poffefs you with 
three principles or axioms : 

1, That if we fuppofe thefe two co-workers in all their 
operations either in our converfion, or in every good work, 
grace is evermore foremoft, the beginner, leader, principal 
in all; not only in the firft, but alfo in the fecond, third, 
and fourth operations to the laft. The will of man never 
Working alone, never working foremofi; but as the wheel 
of the water-mill is fet and kept a-going by the continual 
following of the water, which being flayed the wheel foon 
fayeth ; fo man’s will is fet and kept a-going by the perpetual 
ream of GOD's grace. 

. 2. That when grace worketh upon man’s underftanding, 
will, or affe@tions, it worketh fo as to preferve and ufe the 
Rature! properties, powers and motions of a reafonable crea- 
ture : 
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ture: it doth not deftroy our natural powers, but perfeéts 
them ; nor do thofe powers render it inefleGual, but CO-ope- 
rate with it. Hence it is, that though the habits of faith, 
hope, and love, are not acquired by man’s induftry alone, 
but infufed by GOD ; yet they are infufed after the manner 
of things acquired, GOD having ordained not to infufe 
them, but through the means of hearing, praying, caring, 
ftudying, and endeavouring. 

g. That in all the operations of grace, the will of man 
being prevented by grace, is to depend upon GOD, as the 
creature upon the Creator, and the fuppliant on his Lord, as 
the earth dependeth upon the heavens for fhowers, for heat 

‘and influence ; which when man negleéteth, forgetteth, or 
refufeth to do, he is dry, barren, and unfruitful in all fpi- 
ritual fruit. 

Now to find out the truth, let us view four propofitions. 

1. Without the grace of GOD, the will of man can, and 
doth both will and perform that which is good. 

2. Without the grace of GOD, the will of man cannot will 
good, but through grace beng once made able to will, after. 
wards, without any further grace, wv can alcne both will and 
perform that which is good. 

3. By or through the grace of GOD working on the will, 
the will of man can both will and perform that which 1s good; 
and without grace wt cannot will, nor without further grace 
perform that which ts good. 

4. By or through the grace of GOD working on the will, 
tne will of man cannot but will, cannot but perform that which 
15 good. 

The firft of thefe propofitions, is afcribed to the herely of 
Pelagius: the fecond, is the error of the Semipelagians; and 
both of thefe are againft my firft principle. The third hold- 
eth out the light of truth, fubjoining the will of man to the 
grace of GOD, both in willing and performing that which 
is good; and is the doétrine of St. Awzujfine in his fettled 
judgment, and the catholic do@rine of the church. The 
fourth propofition is the extreme opinion of St. Augufine 
in his heat of difputation againft Pelagius, and of a 
ern 
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dern divines, of force defended to fupport their dofrine of 
the order of predeftiration, without the prefcience of all par- 
ticular events, excepting that of Adam’s fall. But this fourth 
propofition is deltroyed by my two latter principles. 

Let us endeavour to ftate our queftion rightly : Whether, 
fuppofing grace to work, the will may be a co-worker or 
not, as the third propofition afirmeth; or whether, iuppofing 

race to work, the will of man cannot but be a co-worker, 
as the fourth propofition maintaineth : that is to fay, whe- 
ther the grace of GOD be only an efficient, operant, prior 
caufe, and the will of man alfo an efficient prepared by grace, 
co-operant fecond caufe in the work of our converfion, and 
every other good work: or whether the grace of GOD be 
an effe€tual, invincible, prevalent, fole efficient, that carri- 
eth the will to confent and obey willingly; if that be 
willingly, when it neither will nor can choofe to do otherwife. 

For diftin@ion’s fake, I will call the grace meant in the 
third propofition, effictent ; and the grace meant in the fourth 
propofition, ¢ffedtual. And then the iflue will be, that if 
eff-Qual grace do work the converfion and perfeverance of 
a chriftian, then all in vain I have difputed for predeftina- 
tion according to prefcience ; which is therefore defended, 
becaufe it giveth place to freedom of will, proper freedom 
in the working out our own falvation; which effectual 
grace utterly deftroyeth. Again, if efficient grace work 
our converfion, not abfolutely alone byt with another 
co-worker, which is free and lord of its own aétion, and 
may fail in working, then there muft needs. be prefcience, 
certain of this contingent event, or elfe predeftination hall 
not be certain: and then this doétrine of a finner’s conver- 
fion will well ftand with the doétrine of predeftination, af- 
ter foreknowledge of all contingencies. 

The queftion in the ufual terms is, whether grace be 
refijtible ? Which expreffion, though it be grounded on 
thofe words of St. Stephen, Ye do always refft the Holy 
Choft; yet I had rather ufe words more frequent in fcrip- 
ture; whether grace can be dzfobeyed ? Whether it can be za 


vain ? Whether a man can be wanting to the grace of GOD ? 
To 
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To come to the truth by a compendious way, let ine 
take that firlt which is given by a judicious adverfary, Dr, 
Ward, who yieldeth fo much to the truth, that he feemeth 
plainly to give over the caufe which he would contend for; 
“ We freely profefs neither operating, nor co-operating 

grace, neither in converfion, nor after converfion, doth 
take away from man’s will the power of refifting or dif. 
fenting, if he will; for this is natural and born with us, 
infeparable from the will itfelf, as it is a natural faculty, 
And again, Jt is not queftioned, whether GOD in the 
work of converfion, or in any other good work, doth 
“ work this to will and to do refflibly; for that we have 
“ already affirmed.” This is given then, that re//iidility is 
never taken away. Let‘us fee then what remains in con. 
troverfy : the whole difpute, faith he, is touching the man. 
ner of refferbility: for this~is that which we fay, when 
GOD by his effeétual grace works in the will 2p/um velle, 
this grace doth effeétually produce in the will non-refiflancy, 
and fo for that time takes away aélual refiflance,—there. 
fore we mainiain aétual refiftance for that time to be taken 
away ; becaufe it is impollible fuch a refiftance fhould con- 
fift together with effeftual grace.—Becaufe thefe two things 
cannot co-exift in the will, namely, the will to be wrought 


iii 


upon by effectual grace, and the will at the fame time to ° 


refift; which were as much as to fay, in the fame inftant, 
the will not to refift, and to refiit. 

Let us fearch into this myftery: the. whole di/pute 1s 
touching the manner of refifirhtlity ; nay truly, there is no 
difpute at all about the manner of refiftibility; for ref/ibi- 
lity importeth a power to refft, and the aéf of refjling: 
and is there any Remonftrant fo filly, as to fay, that where 
grace is fuppofed to work effedually, there remaineth any 
refiftance; that when the will doth a€tually yield, then it 
doth or can refift? Who bears a part in this difpute? The 
fate of the queflion is plainly changed; for the queftion 
of contingency is not when things are a€tually in being, 
hut before they, were, whether they were not poffible to 
be otherwile. 

The 
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The queftion then of the refiftibility is before the very 
aft of good or evil, not in it; a regenerate man willeth fin 
refiftibly, not in the very moment when he willeth it, but 
becaufe ere he willed it, he could have refifted it; fo a con- 
vert obeyeth grace, or willeth his converfion refiftibly, be- 
caufe ere he willed it, he could have diilented: fin is re- 
fitible, though it be too late to refift when it is confented 
ynto; and grace may be refifted, though to fay fo is too 
late, when it is accepted in the will; for to be received 
and be refifted cannot co-exitt. 

Again, granting that non-refiftance which is in the very 
at of confenting, the queftion is ftil] as doubtful what is 
the caufe of this non-refiftance, and on what iis produéti- 
on did once depend, whether on the operation of effectual 
grace, or on an effeétual determination of the will; for the 
felf-fame may be faid of the will that you fay of grace; 
when the will obeyeth, it is impoffible it fhould difobey. 
No man can tell by the very a€t of obeying, which is the 
caufe of not refifting; for put either of the two, grace or 
will, to remove refiftance, it is furely gone in the aé of 
confenting. And to me it feemeth demonftrable, that the ! 
will is the proper caufe that endeth refiftance, or refufeth 
to refift; firf2, becaufe that effe€tual grace, which you 
talk fo much of, is but an empty name, there being no 
fuch grace that can determine the will but it deftroyeth it, 
the nature of the will being to determine itfelf. Secondly, 
becaufe to refift and not torefift, are the proper aéts of the will, 
#&to repent, or believe, are the immediate aéts of man who 
fepenteth, or believeth, and are not the atts of GOD, though 
without his help they are not produced ; which is a plain 
ign, that man is later in the operation than GOD, in the 
order of nature, by whom the aét was terminated. 

The fenfe of the church of England in this matter, is fet 
forth in the * Homily of falvation, where the plainly decla- 
reth, for the neceflity of fomething to be done on our part 
fer our juftification: the fum of what is there faid, is, that 
toGOD’s mercy and grace on his part, and Chrift’s fatisfatiion 
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on his part, concurs onour part;a truc and lively faith which yet 
ej not ours, but by GOD's working in us. How the underftands 
this, not ours, but by GOD's working in us, is explained a 
little lower; /tucly fasth 15 the gift of GOD, and nat man's 
work only without GOD, This might futhce fober wits, that 
all confels, GOD’s grace to prevent, to he/p man’s will, and 
the will of man to have fome effice and part under the 
grace of GOD, though we were not able to exprefs or de. 
clare the manner of the co-working. GOD promifeth to 
circumcrje the heart, and man is commanded to corcumcr/e 
his own heart ; GOD promifeth to give men a new heart aud 
Jfpirit, and men are commanded to make them a new heart, 
and anew fyirit. This promfe and this commandment ate 
both evangelical, the premife fuppofeth and implieih our 
utter impotency of ourfelves to do thefe fupernatural aés, 
and tendereth unto us the power and affiftlance of GOD to 
encourage us. The commandment implieth a power in us 
by the afliflance of GOD, to endeavour, and to do fome- 
thing towards thefe fupernatural aéts : and that they are our 
atts doth appear, for that they favour of our imperteétions ; 
from whence it is, that we daily accufe ourfelves and com- 
plain of the weaknels of our faith, the coldnefs of our love, 
and the pride of our hearts, though it be true that GOD 
hath given us faith, love, and humility. Why do we not 
rather magnily the gifts and graces of GOD, than extenuate 
and difgrace thein like ungrateful perfons ? But becaufe we 
have impaired them, or made them defeétave by our being 
wanting to the grace of GOD, 


CHAP. VL 


Ardon me, if I labour to prefent, as it were to the eye 

in a fcheme, the confiftence of grace and free-will, 

in willing and nilling good, in every ftate ; whether found, 

fallen, in renewing, or renewed, or glorified ; grace being 

fuppofed to help free-will to will or to do good, and not 
to hinder its nilling good or doing evil, 


FREE- 








wel: 
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FREE-WILL 


1. Was a power wn man innocent, enabling him, by the 


frength conferred on him in his creation, to will things 
fpiritually good; or by his natural liberty to refufe them : 


by the adaztional help of grace, more intenfely ¢o we/l ; but 
without derogating from his natural liberty of not willing ¢hem. 

2. It was wholly loft by fin in man fallen, /o far as re- 
lates to the willing things J|piritual ; there fill remacming the 
natural power of rejetting, wth the addition of a preter-na- 
tural averfion to them. 

q. It ws a faculty 1 in man reftored, whereby he is empower- 
ta, by preventing grace, to will Spiritual good things, but 
with his treedom to evil rematning. 


MAN’s FREE-WILI, 


1. Enabled by preventing grace, of itfelf doth not will 
ay further progrefs in things fpiritually good, through tts 
corrupt affections working contrary to them; but by the 
further help of grace it walleth, and through the continual re- 
newings of grace doth things /piritual. 

2. Through regenerating grace tw afpires after, and brings 
to-effett, but with a poffibility of falling from, thangs /pr- 
fitually good. 

3. In the {late of glory, through the immediate contempla- 
hon of GOD'S bleffedne/s and perfediions, it moft fully defi- 
reth and perfeéteth things /prritual without the leaft back- 
wardnefs to, or poffibility of declining from them. 

Again, give me leave to fet down the order of man’s con- 
verfion, and the procefs therein in them that obey the 
grace of GOD to falvation: and the manner of refiftance 
and difobedience, that is in every degree of them that perith. 


The order of the converfion of a finner, his free-will obeying 
divine grace. 

Man being in the ftate of corrupt nature, and without 
law, his under/anding is dark, his will perverfe, his life im- 
pure, his confcience infenfible ; whence he ws a child of wrath, 
but ignorant that he is fo. 

Nature 
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Nature then being wholly deficient, there is place Jor the law. 


Man deine under the law, as the law is preparatory to 
the gofpel, Azs mend vs brought to the knowledge of fin, his 
conference accu/: th him with it, being touched with the [prit 
of fear ; his confcience is bad, but Jenfible ; | eng burdened, 
he cryeth out, Wretched man that l am! Who thall deliver 
me ? 


When the law hath done its utmoft, and falls hort, grace 


or the go/pel /ucceeds. 


Man éeing under grace calling hem by the gofpel, prevent- 
ing and working in him, he from thence learns the mercies of 
the Father, the merits of the Son, and the affijiances of the 
Holy Spirit, and becometh defrrous of falvation. And hap. 
py he, who thus difhding in himfelf, finds help in his 
GOD! He ts now under the hand of the phyfician, not heal: 
ed but defrrous tv be fo ; yet can make no endeavours towards 
x, except they be flerred up in him. 


When preventing grace hath done its office, helping grace 
adds its fuccour. 


Man, under regenerating grace, beeng holpen zn his wefhes, 
he unileth; afiidted zn his withing, he believeth; beheving, he 
1s guftefed ; and.beng juftified, he is fantiifed. Hts endea- 
vours would have been vain unle/s they had been affifted; but 
hes now made whole, and taketh up his bed ; beng juft, he 
hiveth by faith. 


He that 7s thus become righteous, goeth on to perfection. 


Man, under grace protefting and perfeéting him, 15 7#y- 
ful for the prefent, +i ankful for what is paft, wat hful and 
rari: Memoad zn ref pedl oJ dhe future; praying, contending . per- 
_fevering. hou that art ‘Aus made whole, fin no more, 
left worle come to thee. Thou art now become [jaritual, 
70 ted in jath, conqueror of the Sich, the world, ” s 
CvUu 
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devil; and therefore happy: bieffed be GOD, who hath blef- 
fed us with every {piritual blefling in Chnift Jefus. 


The degrees and manner, whereby finners harden themfelves, 


their free-will difobeying the divine grace. 


1. He that hardeneth his heart againft the law reproving 
bim, who conceals, palliates, or defendeth bis fin, who fe- 
curely contemns all threatenings, promifing himfelf peace 
and impunity. 

2. He that being wounded by the law, notwithftanding 
the declarations of the gofpel, defpairs of the mercies of the 
Father, the merits of the Son, and the aids of the Holy Spi- 
tit, and precipitates himfelf into all manner of wickednefs. 

g. He that prefumes on pardon, by mifapplying the evan- 
gelical promifes, who, contrary to the defign of the gofpel, 
abufeth the riches of grace to lafcivioufnefs, defers amend- 
ment, pre{uming that he may exercife repentance and faith 
in Chrift, at any, even the laft part of his life. 

4. He that is puffed up with his paft impunity and prof- 
perity, ungrateful, fecure, indulging idlenefs and carnal plea- 
fures, and negle&ting prayer; or who, through fear, deferts 
the faith, or yielding to temptations, alloweth himfelf in 
wickednefs, and falls into. perdition. 

In every one of thefe degrees, the divine feverity may 
take a juft occafion of forfaking a man, and if GOD doth 
fill go on to help, it is of his {uperabundant grace. 

New, by the view of thefe tables, a full anfwer may be 
made to thofe. queflions, viz. What part the finner, be- 
ing a reafonable being, beareth in his own converfion, whe- 
ther he be active or paflive, where, and how tar? Whether 
be can hinder or further it?) Who. it is that puts the differ- 
ence, GOD or man; if we fuppofe. of two. equally called, 
the one to obey, the other to difobey ? 

To the firft of thefe it may be anfwered : 

1. That a finner is paffive in having the word of the law 
andof the gofpel preached unto him ; but aétive in hearing 
and attending to it. 

2. That 
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2, That he is paffive in the illuminations of his mind, ana 
in receiving impreflions of fear by the law, and of hope by 
the gofpel ; but active in nounhing them, grace yet co. 
working with him herein. 

g. That he is paflive in receiving fundry good thoughts, 
holy defires, and a power to will, and motions to pray : but 
he is aétive in meditating on thofe thoughts, in profecuting 
of thofe defires, and in endeavouring to exercife his power 
to will and to pray; grace ready to help him, ever offer. 
ing itfeif, 

4. That praying, he is fill paffive, but a willing patient, 
thirfling for repentance, faith, love, or whatever he prayeth 
for; and a€tive, but an helped agent, in producing the ais 
of repenung, believing, loving, out of thofe habits infufed 
into him. 

5- That he is both paffive under the power of GOD, 
keeping him, being a believer; and alfo a&tive im watching 
over himfelf, with the grace of GOD to keep and defend 
himfelf ; according to that of St. John, He that is begotten 
of GOD, heepeth himfelf. He on whom GOD hath beflow- 
ed the blefling of adoption, and the hopes of eternal glory, 
purifieth himfelf, as the fame apofile telleth us : ypon which 
place St. dugu/fline thus: “ Behold he hath not taken away 
* free-will ; the apoftle faith, heepeth himfelf pure, Who 
“ keepeth us pure except GOD? But GOD keepeth thee 
“ not fo againft thy will. Therefore inafmuch as thou join- 
“ eft thy will to GOD, thou keepeft thyfelf pure ; thou 
“ keepelt thyfelf pure, not of thyfelf, but by him whotomes 
“ to dwell in thee ; yet becaufe in this thou doft fomething 
“ of thine own will, therefore is fomething alfo attributed 
** to thee ; yet fo is it afcribed to thee, that ftill thou mayett 
** fay with the pfalmift, Lord, be thou my helper :—It thou 
“ fayelt, Be thou my helper, thou doft fomething: for it 
“ thou doft nothing, how doth he help ?” 

We fay then a finner is never firft, but always fecond ; 
not a leader, but a follower in every degree, of his conver- 
fion. In the firft entrance a mere patient, in the fecond 
progrefs a willing patient, in the third an agent, but an 
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helped agent, doing nothing alone without the co-operant 

race of GOD; faying, like a fick man, now vou have put 
life into me, lift me, and I will rife; flay me, and I will 
fand ; draw me, and I will come to you. For GOD for- 
bid, we fhould be fo inconfiderate as to afcribe the chief 
part to ourfelves, and the laft to him, in the producing and 
perfefting thofe graces and virtues which are his gifts. 


[To be continued. | 
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GOD's Love to MANKIND. Manif-fed by difproving 
the Abfolute Decree for ther Damnatton. 


[Continued from page 420. | 


ANY diftin@ions are brought to free the Supralapfa- 

rian way from the charge of abfolute reprobation : 

all which are no better than mere delufions of the fimple 

and inconfiderate, and give no true fatisfa¢tion to the un- 
derftanding. 

There is, jay they, a two-fold decree : 

1. An operative, by which GOD pofitively and effcact- 
oully worketh a thing. 

2. A permiffive, by which he decreeth only to let it come 
to pafs. If GOD worked fin by an operative decree, then 
he would be the author of fin; but not if he decree by a 
fermiffive decree, to let it come to pafs. And this only, 
they fay, they maintain. 

1. We anfwer, It is true that GOD hath decreed to fuf- 
fer fin: not becaufe he needs fin for the fetting forth of his 
glory; but partly becaufe he is Supreme Moderator of the 
World, and knoweth how to bring good out of evil: and 
elpecialiy for that reafon which Tertullian prefleth, namelv, 
“becaufe man is made by GOD’s own gracious conftitution, 
“afree creature, undetermined in his aétions, till he deter- 
“mine himfelf: and therefore may not be hindered from 
* finning 
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“ finning by Omnipotency, Beaute GOD ufeth not to ree 
** peal his own ordinances.” 

2. It is true alfo, that a permiffive decree is no caufe of 
fin, becaufe it-is merely extrinfical to the finner, and hath 
no influence at all upon the fin. And therefore it is fitly 
contradiftinguifhed from an operative decree. And if that 
fide would in good earneft impute no more in finful events 
to the Divine Power, than the word (permiffion) imports, 
their main conclufion would fall; and the controverfy be. 
tween us end. But, 

1. Many of them rejeé this diftin&tion utterly, and will 
have GOD to decree fin (efficactter) with an energetical 
and working will. Witnefs that difcourfe of Beza, where: 
in he averreth and laboureth to prove, that GOD doth not 
only permit fin, but will it alfo: and witnefs Ca/vzn too, who 
hath a whole feétion againft it, calling it a carnal diftinétion, 
invented by the flefh, and a mere evafion to fhift off this 
feeming abfurdity, that that man is made blind by GOD's 
will and commandment, who muft fhortly after be punithed 
for his blindnefs: he calleth it alfo (fAgmentum) a fidion, 
and faith they do (ineptire) play the fool that ufe it. 

2. They that admit the word (permzffive) do willingly 
miftake it, and while they ufe the word, they corrupt the 
meaning. For, 

1. Permiffion is an a& of GOD’s confequent and judici- 
ary will, by which he punifheth men for abufing their free- 
dom, and committing fuch fins day by day, as they might 
have avoided ; and to which he proceedeth flowly and un- 
willingly, as we may fee, P/a/. Ixxxi. 11, 12. Ifrael 
would none of me: fo I gave them up, &c. Ezeh. XX. 39> 
Go and ferve every one his idol ; feeing ye will not obey 
me, &c. Rom.i.21.24. Becaufe when they knew GOD, 
they glorified him not as GOD: therefore GOD gave them 
up to their hearts’ luft, to vile affeétions, and to a reprobate 
mind. In thefe places and many more we may fee, that 
perfons ieft to themfelves are finners only ; and not all 
finners, but the obftinate and wilful, who will by no means 


be reclaimed. But the permiflion which they mean, is an = 
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of GOD's antecedent will SBiercifed about innocent men, 
lying under no guilt at all in GOD’s eternal confideration. 

2. Permifion, about whomfoever it is exercifed, 1s no 
‘more than a not hindeging of them from falling, that are 
abie to fland, and fupp@feth a poflibility of finning or not 
fining, in parties permitted: but with them it .1s a with- 
drawing or with-holding of, grace needful for the avoiding 
of fin, and fo includeth an abfolute neceifity of finning : for, 
from the withdrawing of fuch grace, fin mult needs follow; 
as the fall of Dagon’s houfe followeth Samp/on’s plucking 
away the pillars that were neceffary for the upholding of it. 

Thew permiffion therefore of fin, being a fubtraétion of 
necellary grace, is equivalent to an a€tual, effeétual work- 
ing it, (for a deficient caufe in things neceffary 15 truly effi- 
ant) and fo is a mere fig-leaf, to cover the foulnefs of their 
opinion. 

There are two things, .they fay, in every ill aft.— 

1. The material part, which is the fubftance of the aétion. 

2. The formal part, which is the evil or obliquity of it. 
GOD is the author of the action itfelf, but not of the ob- 
Jiquity and evil that cleaveth to it; as he that caufeth a lame 
horfe to.go, is the caufe of his going, but not of his lame 
going. And therefore it felloweth not, from their opini- 
on, that GOD is the author of fin. 

. 4. All fias receive not this diftinétion; becaufe of many 
fins the afts themfelves are finful, as of the eating of the 
forbidden fruit, and Sau/’s {paring of Agag. 

2. It is not true, that they make the decree of GOD 
only of ations, and not of their aberrations: for they make 
it to be the caufe of all thofe means that lead to damnation, 
and therefore of finful a€tions as finful, and not as bare aéti- 
ons. For actions deferve damnation, not as ations, but 
a tranfgreflions of GOD’s law. 

» 3. Tothe fmile I fay, that the rider or mafter that fhall 
tefolve firlt to flea his horfe, or knock him on the head, 
and then to make him lame, that for his halting he may 
kill him, is undoubtedly the caufe of his halting; fo if GOD 
determine to caft men into hell, and then to bring them 
gN into 
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into a ftate of fin, that for their fins he may bring them to 
ruin, we cannot deny him to be the author as well of their 
fins, as of thofe aétions to which they infeparably adhere. 

The will is determined to an objeé&t two ways: 

1. By compulfon, againft the bent and inclination of it, 

2. By neceffity, according to the natural defire and liking 
of it. 

GOD’s predeftination, fay they, determineth the will to 
fin this laft way, but not the firfi; it forceth no man to 
do that which he would not, but carrieth him towards that 
which he would: when men fin, it is true they cannot 
choofe, and it is as true they will not choofe. It follow. 
eth not therefore, that GOD’s decree is the caufe of men’s 
fins, but their own wicked wills, 

1. The ancients made no diftin&tion between thefe two 
words (neceffity) and (compulfion) ; but ufed them in this ar- 
gument promifcuoufly: and denied that GOD neceffitated 
men to fin, left they fhould grant him to be the author of fin. 

2. That which neceflitateth the wil] to fin, is as truly 
the caufe of fin, as that which forceth it; becaufe it ma- 
keth the fin to be inevitably committed, which otherwife 
might be avoided; and therefore if the divine decree ne- 
ceffitates man’s will to fin, it is as truly the caule of the 
fin, as if it forced it. 

. That which necefilitates the will to fin, is more truly 
the caufe of the fin than the will is; becaufe it over-ruleth 
the will; and taketh from it its irvs liberty, by which it 
fhould be lord of itfelf, and difpofer of its own aéts, and 
in refpe& of which it hath been ufually called 4 Tegsever av- 
rodiemorer, a power that 15 under the infuperable check and con- 
troul of no lord but itfelf. It over-ruleth, I fay, and ma- 
keth it become but a fervile inflrument, irrefiftibly fubjett 
to fuperior command ; and therefore is the true caufe of all 
fuch afts and fins as proceed from the will fo determined. 
For when two caufes concur to the producing of an effeét, 
the one a principal caufe, the other inftrumental, and whol- 
ly at the devotion of the principal; the effeét is, in all 


reafon tc be imputed to the principal, which by the force of 
its 
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its imprefhon produceth it, rather than to the fubordinate 
and inftrumental, which is but a mere fervant in the pro- 
du€tion of it. It is ordinary in fcripture, to afcribe the 
effe€t to the principal agent. Jt is not ye that /peak (faith 
Chrift) but the Spirit of your Father that fpeaketh in you. 
Matth. x. 20. I laboured more abundantly than they all, yet 
5 not I, but the grace of GOD which was in me. 1 Cor. xv. 10. 

Therefore, though man’s will work with GOD’s decree 
in the commiffion of fin, and willeth the fin which it doth, 
yet, feeing what the will doth, it doth by the power of 
GOD’s almighty decree, and cannot do otherwife ; the fin 
committed cannot fg rightly be afcribed to man’s will the 
inferior, as to GOD’s neceflitating decree the fuperior 
caufe. 

4. That which maketh a man fin by way of neceffity, with 
and not againit his will, is the caufe of his fin in a worfe 
! § = manner, than that which conftraineth him to fin againft his 
will; as he who by powerful perfuafions draweth a man to 
flab, or hang, or poifon, himfelf, is in a groffer manner the , 
caufe of that evil action, than he that by force compelleth 
him, becaufe he maketh him to confent to his own death. 
And fo, if GOD’s decree do. not only make men fin, but 
fin willingly too; not only caufe that they fhould do evil, 
but will evil; it hath the deeper havd in the fin. 

So much for the firft inconvenience arifing from this opi- 
nion, namely, the difhouour of GOD. 


ere-eF we w& 


| The fecond inconvenience 1s, the overthrow of true re- 
ligion and good government among men. 

To this it feems to tend, for thefe reafons : 

1. Becaufe it makes fin to be no fin indeed, but only in 
, opinion. We ufe to fay, Necefity hath no law: creatures 
| in which neceffity beareth fway, are without law. Lions 
are not forbidden to prey, birds to fly, fifhes to {wim, or 
any brute creatures. to do according to their kinds, becaufe 
7 their a€tions are neceflary: they cannot, upon any admoniti- 
| on, do otherwife. Among creatures endued with reafon 
and liberty, laws are given to none, but fuch as can ufe 
their 
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their principles of reafon and freedem : fools, madmen, and 
children are fubje€t' to no law, becaufe they have no liber. 
ty. To men that can ufe their hberty, laws are not given 
neither, but im thofe aétions which are voluntary. No man 
is forbidden to be hungry, thirlty, weary, fleepy, to weep, 
to Jaugh, to love, or to hate, becaufe thefe attions and af. 
feétions are neceflary: the will may govern them, but it 
cannot fupprefs them. 

Now if neceffity have no law, then aétions in them. 
felves evil, if under the dominion of abfolute neceflity, are 
tranfgrefiions of no law, and confequently no fins. 

Chrift, the chriftian faith, the word and facraments, and 
whatfoever according to the feriptures hath been done for 
the applying of the pardon of fin, are al] but mere fables, 
nay, very impofiures, if fin be nothing. And by confe. 
quence, it is no matter at all, whether men be chriltians, 
jews, or turks, or pagans, of what religion or whether of 
any religion at all. And whither tendeth this but to the 
overthrow of religion ? 

2. Becaufe it taketh away the confcience of fin. 

Why fhould men be afraid of any fin that pleafeth or may 
profit them, if they muft needs fin ? Or what reafon have 
they to weep and mourn when they have finned, feeing they 
have not finned truly, becaufe they finned neceffarily ? 

The tragedian faith, when a man finneth, his definy muft 
bear the blame. Nece/fity freeth him from all iniquity. Sins 
are either the faults ot that zrrefifible decree that caufeth 
them, or no faults at all: if they are either, then forrow, 
fear, or any other aét of repentance whatfoever, may as well 
be fpared as f{pent. 

3. Becaufe it taketh away the guilt of fin. 

Offences, if fatal, cannot be juftly punithed, becaufe 
thofe deeds for which men are punifhed or rewarded, ‘mutt 
be their own, under their own power, but no fatal aétions 
or events are fo. Therefore, if fin be abfolutely neceflary, 
it cannot be punifhed either temporally or eternally. 

1. Not temporally, as GOD himfelf hath given us to 


underfland by that law which he prefcribed the Jews, 
Deut. 
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Deut. xxii. 25. that if a maid commit uncleannefs by con- 
firaint, fhe fhould not be punifhed. As aman that is wound- 
ed to death by his neighbour, fo was a virgin in that cafe} 
a fufferer rather than a doer. ‘This particular law is of vni- 
yerfal right: no juft punifhment can be infli€ted for fin, 
where there is no power in the party to avoid it. Did ma- 
iftrates think men’s offences unavoidable they would think 
it unreafonable to punifh them. Or, if offenders thought. 
that their offences were their deflinies, and that when they 
murder, fteal, commit adultery, make infurreétions, plot 
treafons, or praétife any outrageous villainies, they do them 
by the neceflity of GOD’s unalterable decree, and can do 
no otherwife: they would (and might) complain of their pu- 
nifhments as unjuft ; as Zeno’s fervant, when he was beaten 
by his mafter for a fault, told him out of his own grounds 
that he was unjuftly beaten ; becaufe he was (fato coadlus 
peccare) conftrained to fault by his undeclinable fate. And 
fo would all men judge; did they confiderately think that 
men could not choofe but offend. And what would be 
the refult of fuch a perfuafion, but a diffolution of all good 
government ! 

2. Nor, if this be true, can that tribunal be juft, on which 
the fentence of eternal fire fhall be denounced againft the 
wicked at the laft day. To this, I have the fathers bear- 
ing witnefs generally and plainly. So J'rtullian, “ The 
“recompence of good or evil can with no juftice be given 
“to him who is good or evil, not freely, but of neceflity.” 

So St. Hierom, “ Where neceflity domineers, there is no 
“place for retribution.” So Epzphamus faith, “ The ftars 
“which impofe upon men a necefflity of finning, may be 
“punifhed with better juftice than the men themfelves.” 
And Pro/per {peaking of the judgment of GOD, by which 
he decreed to render unto every man according to his works, 
faith, “* This judgment fhould never be, if men did fin by 
“the will and determination of GOD.” Fu/gentius alfo 
faith, “ It is great injuftice in GOD, to punifh him whom 
“he doth not find, but make an offender.” This was St. 
Bernard's opinion tco, “ It is only a will free from compul- 
* fion 
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* fion and neceflity,” faith he, “ which maketh a creature 
* capable of rewards and punifhment.” Out of thefe tefij. 
monies laid togetheremay be colletied three things : 

1. That the ancients called a necefity of human a€tions 
good and bad by the name of definy, from what external 
caufe foever this neceflity arofe. 

2. That they ufed thefe two words, neceffity and compul. 
fron, promifcuoufly : and therefore faid that neceflity as well 
as compulfion takes away the will’s liberty. 

3. That they believed the judgments of GOD on finners 
could not be juft, if they were held by the adamantine chains 
of any abfolute neceflity, under the power of their fins, 

I conclude this argument with the words of Epiphanius, 
writing of the error of the Pharifees, who believed the im. 
mortality of the foul, and yet held that all things come to 
pafs by neceflity. ‘ It is a point of extreme ignorance or 
“‘ madnefs rather, for him that confeffeth the great day ap- 
“ pointed for the revelation of GOD’s righteous judgment, 
*‘ to fay that there is any delliny, any mecefity in men’s ac- 
“trons. For how can the righteous judgment of GOD 
“and deftiny fland together 2?” And, let me add, how can 
the belief of this and true piety fland together ? For where 
this perfuafion, that men’s fins are neceflary, is rooted u, 
religion will quickly be rooted out. 

4- It tends to the overthrow of religion, becaufe it makes 
the whole circle of man’s life a mere deftiny. By it all our 
doings are GOD’s ordinances, all our imaginations branches 
of his predeftination, and all events in kingdoms and com- 
monwealths the neceflary iffues of the Divine decree. Alh 
things whatfoever, though they feem to do fomewhat, yet 
(by this opinion) they do indeed juft nothing. The bel 
laws reftrain not one offender, the {weeteft rewards promote 
not one virtue, the moft powerful fermons convert not one 
finner, the humbleft devotions divert not one calamity, the 
ftrongeft endeavours in things of any nature whatfoever, ef 
fe&t no more than would be done without them; but the 
neceffitating, over-ruling decree of GOD doth all. And 


if laws do nothing, wherefore are they made? If rules of 
religion 












Ezek. xxxiii. 31. 
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réligion do nothing, why are they prefcribed ? If the wills of 
nen do nothing, why are men encouraged to one thing, and 
feared from another ? And if good endeavours do nothing 
(being excited, continued, limited, controuled, and every way 
governed by an attive, abfolute, and almighty decree) to 
what purpofe are they ufed ? Who feeth not plainly whither 
thefe things tend ? To nothing more than the fubverfion of 
piety and policy, religion and laws, focicty and government. 
Thefe and the like inconveniencies did fo work with Pro/- 
vr, that he calls him no Catholic who is of this opinion, 
“ Whofoever faith that men are urged to fin and to be 
“ damned by the predeftination of GOD, as by a fatal (un- 
“ avoidable) neceffity, he is no Catholic.” 

They did alfo make the Araufican council denounce, 
"That any are predeflinated by the Divine Power to fin, 
“we do not only not believe, but with the greateft detefta- 
“tion we denounce an anathema on fuch (if there be any 
“fuch) as will believe fo great an evil.” 

Thus far of my reafons againft the upper way, that of 
the Supralapfarians. 


The arguments by which for the prefent I ftand convinced 
of the untruth of the lower way too, 1 will take from thefe 
five following heads; namely, from 

I, Pregnant tefimonies of {cripture, dire€tly oppofing it. 

II. Some principal atiridutes of GOD, not compatible 
with it. 

Ill. The end of the word and facraments, with other ex- 
tellent gifts of GOD to men, quite thwarted by it. 

IV. Holy endeavours much hindered, if not wholly fub- 
Verted by it. 

V. Grounds of comfort (by which the confcience in dif. 


trefs fhould be relieved) which are all removed by it. 


1. It is repugnant to plain and evident places of fcrip- 
ture, as will appear by thefe inftances. 
— AST hive, fatth the Lord, F have no pleafure in’ the death 
ofa finner, but that the wicked turn from his ways and live. 


And 
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And the Lord, in another place of the fame prophet, ex. i 
tended the propofition alfo to them that perith; J have no that 
pleafure in the death of him that dieth: wherefore turn yours GO. 
Jelves, and live ye. Ezek. xviii. 932. of 1 

In this fcripture we may note three things. pelt | 

1. GOD's affection to men fet forth negutively, I have no f 
pleafure in the death of him that dieth. Affirmatively, but fery 
that the wrecked turn. ther 

2. The perfons in whofe deftruétion GOD delighteth not fore 
(wicked men:) fuch as for their rejeéting of grace die and hatr 
are damned. If GOD have no pleafure in their death, abou 
much lefs in the death of men, either altogether innocent, h 
or tainted only with original fin. Be ifenf 

3. The truth of his affleGion; “ As J hve,’ GOD would lieve 
fain have us believe him, faith Tertullian, when he faith, I 1 
will not the death of him that dieth, and therefore he bind. whe 
eth his fpeech with an oath. Happy are we for whofe fake whol 
the Lord vouch/afeth to fwear; but moft unhappy, if we be- nify 
heve him not when he fweareth. all n 

Now if GOD delight not in the deftru&tion of wicked and 
men, certainly he never did, of his abfolute pleafure, feal or b 
up millions of men, lying in the fall, under invincible dam- J ed a 
nation: for fuch a decreeing of men to eternal death, is to th 
dire&tly oppofite to a delight in their everlafting life. °. 

GOD hath fiut up all in unbeltef, that he might have mercy is re! 
upon all. Rom. xi. 32. on h 

In thefe words are two (alls) of equal extent, the one 1, 
flanding againft the other. for t 

An (all) of unbelievers, and an (al/) of obje&s of mercy: who! 
look how many unbelievers there be, on fo many hath GOD if th 
a will of fhewing mercy. And therefore, if all men of all of th 
forts and conditions, and every man in every fort be an un- that 
believer; then is every man of every condition under mer- 2. 
cy : and if every man be under mercy, then there 1s no pre- prehi 
cife antecedent will of GOD, of fhutting up fome, and thofe of th 
the moft,’ from all poflibility of obtaining mercy. For thele unbe 
two together cannot fland. plain 

: toget 
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GOD fo loved the world, that he gave his only-begotten Son, 
that whofoever belreveth in him, fhould not perifh. John i. 16. 
GOD loved the world, faith the text ; that is, the whole lump 
of mankind: therefore he did not abfolutely hate the great- 
eft part of men, 

Again, GOD loved it fallen into a gulph of fin and mi- 
fery. For he fo loved them, as to fend his Son to redeem 
them ; and a Saviour prefuppofeth fin. He did not there- 
fore hate the moft of them lying in the fall; for Jove and 
hatred are contrary atts in GOD, and cannot be exercifed 
about the fame objetts. 

Many expofitors, I know, take world here in a reftrained 
fenfe, and underitand by it the eleét, or the world of be- 
lievers only; but they have little reafon for it: for, * 

1. 1 think there can be no place in fcripture alledged, 
wherein this word world, efpecially with the addition of 
whole, as 1 John ii, 2. {a place equivalent to this) doth fig- 
nify only the eleét, or only believers; but it fignifies either 
all men (or at leaft moft men, living in fome certain place, 
and at fome certain time, but without diftinGion of good 
or bad) or if it be ufed any where more reftrainedly, wick- 
ed and reprobate men, who in their affeftions are wedded 
to the world, and therefore more properly deferve this name. 

2. Suppofe it were granted that world in fome {criptures 
isreftrained to the eleé&t; yet it cannot bear this fignificati- 
on here: becaufe 

1. The words then would have a fenfelefs conftru&ion : 
for thus would they run; “ GOD fo loved the eleét, that 
whofoever believeth in him, fhould not perifh, &c.” And 
if they run thus, this would follow: There are two forts 
of the eleét, fome that believe, and fhall be faved: others 
that do not believe, and fhall be damned. 

2. Believers and unbelievers, damned and faved, com- 
prehend all mankind: for there is no man but he is one 
of thefe. Now world in this place includeth believers and 
unbelievers, the faved and the damned, as appeareth moft 
plainly to him that layeth the 16th, 17th, and 18th verfes 
together. Therefore it fignifieth here all mankind, without 
exception of any. Who 
30 
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Who would have all to be faved, and to come to the know. 
ledge of the truth. 1 Tim. it. 4. 

In thefe words the apoftle delivereth two things : 

1. That itis GOD’s wi!l men fhould be faved. 

2. That it is alfo his will they fhould have the means, 
and make a good ufe of them, in coming to the knowledge 
of the truth, that fo they might be faved. There is no let 
in GOD, but that all men may believe and be faved: and 
therefore there is no abfolute will, that many thoufand men 
{hall die in unbelief and be damned. 

Two anfwers are ufually returned, which I confefs give 
me little fatisfaftion. 

1. That by (a/l) here we are to underfland all forts, and 
not every particular man in thofe forts. 

It is true, that (a//) is fometimes fo taken in feripture, 
but not here: for the very context fheweth, that we are to 
underitand by it the individuals, and not the kinds. In the 
firit verfe there is a duty enjoined, J wall that prayers and 

Jupplications be mad: for all’men: and in this verfe the mo- 
tive is annexed, GOD will have all to be faved.—As if he 
had faid, Our charity muft reach to all whom GOD ex. 
tends his love to. 

GOD out of his love will have all to be faved: and 
therefore in charity we muft pray for all. Now in the du- 
ty, a// fignifieth every man; for no man, though wicked 
and profane, is to be excluded from our prayers. 

Pray for them, faith our Saviour, that perfecute you. 
And pray, faith the apoftle, for kings, and all that are tm 
authority; men in thofe days, though the greateft, yet the 
worlt, the very lions, wolves, and bears of the church; 
pray for them. And if for them, then for any other. 
Thus in the duty it fignifieth ‘every man; and therefore 
it muft have the fame extent in the motive too, or elfe 
the motive doth not reach home, nor is ftrong enough to 

enforce the duty. 

2. The fecond anfwer is, that GOD will have all tobe 
faved with his revealed will, but millions to be damned 
with his fecreé will, 


But 
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But if this anfwer ftand, thefe inconveniencies will follow: 

1. That GOD’s words (which are his revealed will) are 
not interpretations of his mind and meaning ; and by con- 
fequence are not true; for the f{peech which is not the fig- 
nification of the mind, is a lie. 

2. That there are two contrary willsin GOD; a /ecret 
will, that many fons of Adam fhall irrevocably be damn- 
ed, and a revealed will, that all the fons of 4dam may be 
faved. 

3. That one of GOD’s wills muft needs be bad, either 
the fecret or the revealed will. For of contraries, if the one 
be good, the other is bad; and fo of GOD’s contrary wills, 
if one be good, the other muft needs be bad. For, Malum 
oft contrarcum bono, Evil is contrary to good. 

Not willing that any jhould perifh, but that all fhould come 
io repentance. 2 Pet. iu. g. 

This f{cripture is not fo liable to the exceptions againtt 
the former teflimony. For it fpeaketh that, in plain terms, 
which is contrary to abfolute reprobation. 

That which is ufually replied is, that the perfons here 
fpoken of, are the eleét only, and fuch as truly believe. 
GOD is not willing that any of them fhould perith. 

But the contrary appeareth in the text. For the perfons here 
mentioned are thofe toward whom GOD exercifeth much 
patrence and /ong-/uffering, as it is in the words next going 
before. And who are they? Are they the ele&, are they 
believers only? No, but reprobates rather, who die for 
their contempt of grace. For it is apparent by {cripture, 
that GOD doth patiently expe& the converfion even of 
them that are never changed, but die in their fins. Yea, 
of all men, reprobates are the moft proper objefts of GOD’s 
Patience, as we may fee, Rom. ii. 4. where St. Paul, {peak- 
ing of fuch as go on in fin, and treafure up wrath to them- 
felves again{t the day of wrath, faith, that GOD ufeth pa- 
tience towards them, that he might lead them to repentance. 
And Rom. ix. 22. He endureth with much long-/uffering the 
weffels of wrath fitted to deftrudion, Ieprobates theretore, 
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as well as others, nay, rather than others, doth Peter here 
{peak of, and faith, that GOD wou!d have none of them to 
perifh : if they do perifh, it is through their own fault and 
folly, and not GOD’s abfolute pleafure. 
To thefe tefltumonies | may add thefe conditional {fpeeches, 
If thou feek him he will be found of thee: but if thon 
forfake him, he will caft thee off for ever. 1 Chron. xxviii. 9 


If you / 


‘ch him, he will be found of you: but uf you Sorfake 
him, he will for fake you. 2 Chron. XV. 2. 

If thou di ft wu ell, fhalt not thou be accepted ? and if thou 
doeft not well, fin lth at the door. Gen. iv. 7. 

The juft fhall live by faith, but tf he draw back, my foul 
[en sudexsi| Jhall have uo pleafure in him, Heb. x. 38. He 
fhall be a reprobate. 

By all thefe and many other places that fpeak condition. 
ally, it is clear, that GOD forfaketh no man confidered fim. 
ply in the fall, till by a@tual fins and continuance in them 
he forfake GOD. Now if GOD reje& no man trom falva- 
tion in time, till he caft off GOD: then furely he rejetted 
no man in purpofe and decree, but fuch as he forefaw would 
caft offhim ; for GOD’s aéts in time, are regulated by his 
decrees before time, Eph. i. 11. He worketh all things ac- 
cording to the counfel of his own will; and therefore there 
muft be an exaét conformity between them, as between the 
rule and the thing fquared thereby. By what then GOD 
doth in the world, we may know what he purpofed to do be- 
fore the world ; and by his a@ual cafling men off when they 
grow rebellious and impenitent, and not before, we may 
certainly gather, that he decreed to caft off the moft for their 
forefeen rebellion and impenitency, and not before. 

The opinion which contradiéts all thefe plain and exprefs 
fcriptures, with the whole tenor of GOD’s word, (though 
it fhrouds itfelf in fome dark and obfcure places of holy writ) 
I take to bean untruth. For what St. 4ufin faith in ano- 
ther cafe, I may fafely fay in this. ‘“ Shall we contradiét 
** plain places, becaufe we cannot comprehend the obfcure a 
** A few teflimonies,” faith Tertudian, “ muft receive an ¢x- 
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# pofition an{werable to the current of fcripture, not con- 
“ trary to he 


This is my firft reafon. 
[ To be continued. | , BA 








See RE aie 
SERMON X. 
On 1 CORINTHIANS xiv. 20. 


. 
Brethren, be not children in underflanding; howbeit, in wick- 
edne/s be ye children; but in underflanding be ye men. 


1. YT is the true remark of an eminent man, who had made 

many obfervations on human nature, “ If reafon be 
againft a man, a man will always be againft reafon.” This 
has been confirmed by the experience of all ages. Very 
many have been the inftances of it in the chriftian, as well 
as the heathen world; yea, and that in the earlieft times. 
Even then there were not wanting well-meaning men, who 
not having much reafon themfelves, imagined that reafon was 
of no ule in religion: yea, rather, that it was a hinderance 
to it. And there has not been wanting a fucceffion of men, 
who have believed and afferted the fame thing. But never 
was there a greater number of thefe in the chriftian-church, 
at lealt in Bretazn, than at this day. 

2. Among them that defpife and vilify reafon, you may 
always expeti to find thofe enthufiafts, who fuppofe the 
dreams of their own imagination, to be revelations from 
GOD. We cannot expeét, that men of this turn will pay 
much regard to reafon. Having an infallible guide, they 
are very little moved by the reafonings of fallible men. In 
the foremoft of thefe we commonly find the whole herd of 
Antinomians ; all that, however they may differ in other re- 
fpetis, agree in making void the law through faith. If you 
oppole reafon to thefe, when they are aflerting propofitions 
‘ ever 
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ever fo full of abfurdity and blafphemy, they will probably 
think it a fufhcient anfwer to fay, “ O this is your rea. 
fon!” Or, your carnal reafon.. So that all arguments zre 
loft upon them: they regard them no more than flubble or 
rotten wood. 

3. How natural is it for thofe who fhun this extreme, to 
run into the contrary? While they are firangely impreffed 
with the abfurdity of undervaluing reafon, how apt are they 
to overvalue it ? So much eafier it 1s, to run from eaft to 
weft, than to fiop at the middle point! Accordingly we are 
furrounded with thofe, (we find them on every fide,) who 
lay it down as an undoubted principle, that reafon is the 
higheft giftof GOD. They paint it in the faireft colours; 
they extol it to the fkies. They are fond of expatiating in 
its praife: they make it little lefs than divine. They are 
wont to defcribe it, as very neat, if not quite infallible, 
They look upon it as the all-fuflicient direétion of all the 
children of men; able, by its native light, to guide them 
into all truth, and lead them into all virtue. 

4. They that are prejudiced againfi the chriftian revela- 
tion, who do not receive the f{criptures as the oracles of 
GOD, almoft univerfally run into this extreme. I have 
fearce known any exception: fo do all, by whatever name 
they are called, who deny the godhead of Chrift. (Indeed 
fome of thefe fay, they do not deny his godhead ;_ but only 
his fupreme godhead. Nay, this is the fame thing : for in 
denying him to be the Supreme GOD, they deny him to be 
any GOD at all: unlefs they will affert that there are two 
gods, a great one and a little one!) All thefe are vehement 
applauders of reafon, as the great unerring guide. To thefe 
over-valuers of reafon we may generally add, men of eMlls 
nently fizrong underflanding ; who, becaufe they do know 
more than moft other men, fuppofe they can know al] things. 
But we may likewife add many who are in the other extreme, 
men of eminently weak underftanding : men in whom pride 
(a very common cafe) fepplies the void of fenfe : who do 
not fafpe& themfelves to be blind, becaufe they were al- 
ways fo. 


5. Is 



















































A SERMON ON 1 COR. xiv. 20. 479 


5. Is there then no medium between thefe extremes, un- 
dervaluing and overvaluing reafon ?' Certainly there is. But 
who is there to point it out? To mark down the middle 
way? That great mafter of reafon, Mr. Locke, has done 
fomething of the kind, fomething applicable to it, in one 
chapter of his effay concerning human underftanding. But 
itis only remotely applicable to this: he does not come 
home to the point. The good and great Dr. Watts has 
wrote admirably well, both concerning reafon and faith. 
But neither does any thing he has written point out the me- 
dium between valuing it too little and too much. 

6. I would gladly endeavour, in fome degree, to fupply 
this grand defeét: to point out, firft, to the under-valuers 
of it, what reafon can do: and then to the over-valuers of 
it, what reafon cannot do. 

But before either one or the other can be done, it is ab- 
folutely neceflary to define the term, to fix the precife mean- 
ing of the word in queftion. Unlefs this is done, men may 
difpute to the end of the world, without coming to any good 
conclufion. This is one great caufe of the numberlefs alter- 
cations which have been on the fubje&t. Very few of the 
difputants thought of this ; of defining the word they were 
difputing about. The natural confequence was, they were 
jult as far from an agreement at the end, as at the begin- 
hing. 

I. 1. Firft then, rea/onis fometimes taken for argument. 
So, “ give me a reafon for your affertion.” So in [faiah, 
Bring forth your flrong reafons; that is, your ftrong argu- 
ments. We ufe the word in nearly the fame fenfe, when 
we fay, “‘ He has good reafons for what he does.” It 
feems here to mean, he has fufficient motives, fuch as ought 
to influence a wife man. But how is the word to be un- 
derftood, in the celebrated queftion concerning the reafons 
of things ? Particularly when it is afked, An rationes rerum 
Jint tern? “ Whether the reafons of things are eternal?” Do 
hot the rea/ons of things here mean, The relations of things 

toeach other ? But what are the eternal relations of tem- 
poral things ? Of things which did not exift till yefterday ? 
Could 
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Could the relations of thefe things exift, before the things 
themfelves had any exiftence? Is not then the talking of 
{uch relations a flat contradittion ? yea, as palpable a one as 
can be put into words ? 

2. In another acceptation of the word, reafon is much 
the fame with under ftanding : it means a faculty of the human 
foul: that faculty which exerts itfelf, in three ways, by fim. 
ple apprehenfion, by judgment, and by difcourfe. Szmple ap. 
prehenfion is barely conceiving a thing in the mind, the firf 
and molt fimple att of the underftanding. Fudgment is, the 
determining whether the things before conceived either agree 
with, or differ from each other. Difcourfe (fritily fpeak. 
ing) is the motion or progvefs of the mind, from one judg. 
ment to another. The faculty of the foul which includes 
thefe three operations, I here mean by the term rea/on. 

g. Taking the word in this fenfe, let us now imparually 
confider, firft, what it 1s that reafon can do? And who can 
deny that it can do much, very much in the affairs of com- 
mon life? To begin at the loweft point, it can direét fervants 
hew to perform the various works wherein they are employ- 
ed; to difcharge their duty either in the meanelt offices, orin 
any of a higher nature. It can direét the hufbandman at what 
time, and in what manner to cultivate his ground; to plow, 
to fow, to reap, to bring in his corn, to breed and manage 
his cattle, and to a¢t with prudence and propriety in every 
part of hisemployment. It can direét aruficers how to pre- 
pare the various forts of apparel, and the thoufand necefla- 
ries and conveniencies of life, not only for themfelves and 
their houfehold, but for their neighbours, whether nigh or 
afar off. It can direét thofe of higher abilities to plan and ex- 
ecute works of a more elegant kind. It can direét the painter, 
the ftatuary, the mufician, to excel in the ftation wherein 
providence has placed them. It can direét the mariner to 
fteer his courfe over ihe bofom of the great deep. _ It enables 
thofe who ftudy the laws of their country, to defend the pro- 
perty of their fellow-fubjetts: and thofe who ftudy the art of 
healing, to cure moit of the maladies, to which we are eX- 


poled in our prefent ftate. 
4. To 
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4. To afcend higher ftill; it is certain, reafon can affift 
us in going through the whole circle of arts and ferences: ot 
grammar, rhetoric, logic, natural and moral philofophy, 
mathematics, metaphyfics. It can teach whatfoever the fkill 
or induftry of man has invented for fome thoufand years. It 
js abfolutely neceffary for the due difcharge of the moft i impor- 
tant offices: fuch as are thofe of magiftrates, whether of an in- 
ferior or fuperior rank: and thofe of fubordinate or fupreme 

vernors, whether of ftates, provinces or kingdoms. 

5- All this, few men in their fenfes will deny. No think- 
ing man can doubt, but reafon is of confiderable fervice in 
things relating to the prefent world. But fuppofe we fpeak 
of higher things, the things of another world: what can 

reafon do here? Is it a help or a hinderance of religion edt 
may do much in the affairs of men. But what can it do in 
the things of GOD? 

6. This is a point that deferves to be deeply confidered. 
If you afk, What can reafon do in religion? I anfwer, It can 
do exceeding much, both with regard to the foundation of it, 
and the fuperftructure. 

The foundation of true religion ftands upon the oracles 
of GOD. It is built upon the prophets and apoftles, Je- 
fus Chrift himfelf being the chief corner-fione. Now of 
what excellent ufe is reafon, if we would either underftand 
ourfelves, or explain to others, thofe living oracles? And 
how is it poffible without it to underftand the effential truths 
contained therein ? A beautiful fummary of which we have, 
in that which is called the apoftles’ creed. Is it not reafon 
(aflifted by the Holy Ghoft) which enables us to underftane, 
what the holy icriptures declare, concerning the being and 
attributes of GOD? concerning his eternity and immenfi- 
ty, his power, wifdom and holinefs ? It is by reafon that 
GOD enables us, in fome meafure to comprehend his me- 
thod of dealing with the children of men; the nature of his 
various difpenfations, of the old and new covenant, ofthe 
law and the gofpel. It is by this we underftand (bis Spirit 
fill opening and enlightening the eyes of ovr underftanding) 
what that repentance is, not to be repented of ; what is that 
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faith whereby we are faved ; what is the nature and the con. 
dition of juftification ; what are the immediate, and what the 
fubfequent fruits of it. By reafon we learn what is that new- 
birth, without which we cannot enter into the kingdom of 
heaven, and what that holinefs is, without which no man hall 
fee the Lord. By the due ufe of reafon we come to know, 
what are the tempers implied in inward holinefs ; and what it 
1s to be outwardly holy ; holy in all manner of converfation: 
in other words, What is the mind that was in Chrift, and 
what it is to walk as Chrilt walked. 

7. Many particular cafes will occur, with refpe& to feve- 
ral of the foregoing articles, in which we fhall have occaf- 
on for all our underftanding, if we would keep a confcience 
void of offence. Many cales of confcience are not to be fol- 
ved, without the utmoft exercife of our reafon. The fame 
is requifite in order to underftand, and to difcharge our or- 
dinary relative duties : the duties of parents and children, of 
hufbands and wives, and (to name no more). of mafters and 
fervants. In all thefe refpetts, and in all the duties of 
common life, GOD has given us our reafon for a guide. 
And it is only by a€ting up to the diétates of it, by ufing 
all the underftanding which GOD has given us, that we can 
have a confcience void of offence, towards GOD and to- 
wards man, 

8. Here then there isa large field indecd, wherein reafon 
may expatiate and exercife all its powers, And if reafon 
can do all this, both in civil and religious things, what is it 
that it cannot do? 

We have hitherto endeavoured to lay afide all prejudice, 
and to weigh the matter calmly and impartially. The fame 
courfe let us take ftill: let us now coolly confider, without 
prepofleffion on any fide, what it is, according to the belt 
light we have, that .reafon cannot do ? 

II. 1. And, firft, reafon cannot produce faith. Although 
it is always confiftent with reafon, yet reafon cannot pro- 
duce faith, in the fcriptural fenfe of the word. Faith, ac- 
cording to {cripture, is ‘‘ an evidence or conviétion of things 


not feen.” It is a divine evidence, bringing a full convic- 
tion 
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‘tion of an invifible, eternal world. It is true, there was a 
kind of fhadowy perfuafion of this, even among the wifer 
heathens, (probably from tradition, or from fome gleams of 
light, refletted from the J/raelites.) Hence many hundred 
years before our Lord was born, the Greek poet uttered 
that great truth, 


“ Millions of fpiritual creatures walk the earth 
Unieen, whether we wake, or if we fleep.” 


But this was little more than faint conje&ure. It was far 
from a firm conviétion: which reafon in its higheft flate of 
improvement could never produce in any child of man. 

2. Many vears ago I found the truth of this by fad ex- 
perience. After carefully heaping up the ftrongeft argu- 
ments, which I could find either in ancient or modern au- 
thors, for the very being of a GOD, and (which is nearly 
connefted with it) the exiftence of an invifible world; I 
have wandered up and down, mufing with myfelf: what if 
all thefe things which I fee around me, this earth and hea- 
ven, this univerfal frame, has exifted from eternity ? What 
if that melancholy fuppofition of the old poet, be the real 
cafe ? 

"Own mte Durrwy vyeven, wounds xael avoowy" “ What if the gene- 
ration of men be exaétly parallel with the generation of 
leaves ?” If the earth drops its fucceflive inhabitants, jut 
as the tree drops its leaves ? What if that faying of a great 
man be really true, 


Poft mortem nihil eft; ipfaque mors nihil ? 


“ Death is nothing, and nothing is after death ?” 


How am I fure that this is not the cafe ? That I have not 
followed cunningly devifed fables ? And I have purfued the 
thought, till there was no fpirit in me, and I was ready to 
choofe ftrangling rather than life. 

3- But in a point of fo unfpeakable importance, do not 
depend on the word of another ; but retire for a while from 
the bufy world, and make the experiment yourfelf. Try 

whether 
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whether your reafon will give you a clear, fatisfatory eyj. 
dence of the invifible world. After the prejudices of educa. 
ition are laid afide, produce your flrong reafons for its ex. 
iftence. Set them all im array ; filence all objeétions, and 
put all your doubts to flight. Alas! you cannot, with all 
your underfianding. You may perhaps reprefs them for a 
feafon. But how quickly will they rally again, and attack 
you with redoubled violence ? And what can poor reafon do 
for vour deliverance ? The more vehemently you ftruggle, 
the more deeply you are entangled in the toils. And you 
find no way to efcape. 

4. How was the cafe with that great admirer of reafon, 
the author of the maxim above cited? I mean, the famous 
Mr. ITobbes. None will deny, that he had a flrong under. 
flanding. But did it produce in him a full and fatisfaétory 
conviction of an invifible world? Did it open the eyes of 
his underftanding, to fee 


“ Beyond the bounds of this diurnal fphere ?” 


O no! Far from it! His dying words ought never to be 
forgotten, ‘* Where are you going, Sir,” faid one of his 
friends. He anfwered, “ I am taking a leap in the dark,” 
and died. Juftfuch an evidence of the invifible world can 
bare reafon give to the wifeft of men 

5- Secondly, Reafon alone cannot produce hope in any 
child of man: I mean f{criptural hope, whereby we rejotce 
hope of the glory of GOD: that hope which St. Paul in one 
place terms, ta/ling of the powers of the world to come; im 
another, the fitting in heavenly places with Chrift Jefus. 
That which enables us to fay, Bleed be the GOD and Fa- 
ther of our Lord Fefus Chrift, who hath begatten us again un- 
to a lively hope~to an inheritance incorruptible, undefiled, 
and that fadeth net away, which 1s referved in heaven for us. 
This hope can only {pring from chriftian faith: therefore 
where there is not faith, there is not hope. Confequently 
reafon: being unable to. produce faith, muft be equally unable 
to produce hope. Experience confirms this likewife. How 
often have I laboured, and that with my might, to beget this 
hope 
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hope in myfelf? But it was loft labour: I could no more 
acquire this hope of heaven, than I could touch heaven with 
my hand. And whoever of you makes the fame attempt,. 
will find it attended with the fame fuccefs. I donot deny, 
that a felf-deceiving enthufiafi may work himfelf into a kind 
of hope. He may work himfelf up by a lively imagination, 
into a fort of pleafing dream. He may compa/s him/if 
about, as the prophet fpeaks, wth /parks of his own kindling. 
But this cannot be of long continuance, ina little while the 
bubble will foon break. And what will fellow? Ths frail 
ye have at my hand, farth the Lord, ye fhall le down in for- 
row. 

6. If reafon could have preduced a hope full of immor- 
tality in any child of man, it might have produced it in that 
great man, whom Fufizn Martyr {cruples not to call, “a 
chriflian before Chrift.” For who that was not favoured 
with the written word of GOD, ever excelled, yea, or equal- 
led Socrates? In what other heathen can we find fo flrong 
an underftanding, joined with fo confummate virtue? But 
had he really this hope? Let him anfwer for himfeif. What 
is the conclufion of that noble apology, which he made be- 
fore his unrighteous judges? “ And now, O judges, ye are 
going hence, to live: and 1 am going hence, to die. Which 
of thefe is beft, the gods know: but I fuppofe no man does.” 
No man knows! How far is this from the language of the 
little Benjamite? J defire to d part and to be with Chrift: for 
is far better, And how many thoufands are theve at tins 
day, even in our own nation, young men and maidens, old 
men and children, who are able to witnefs the fame good 
confeffion ? 

7- But who is able to do this, by the force of his reafon, 
be itever fo highly improved? One of the mofl fenfible and 
moft amiable men th@f have lived fince our Lord died, 
even though he governed the greateft empire in the world, 
was the emperor Adrian. It is his we!!-known faying, 
“A prince ought to refemble.the fun; he ought to fhine on 
every part of his dominion, and to diffufe his falutary rays, 
Mewery place where he comes,” And his life was a com- 
ment 
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ment upon his word; wherever he went he was executing 
juftice and fhewing mercy. Was not he then at the clofe 
of a long life, full of immortal hope? We are able to an. 
fwer this from unqueftionable authority, from his own dy- 


ang words. How inimitably pathetic ! 


Adriant morientis ad animam f[uam. 
Dying Adrian to his foul : 


Ammula, vagula, blandula, 
Hofpes, comefque corporcs, 
Que nunc abibes in loca, 
Pallidula, rigida, nudula, 
Nec, ut foles, dabis pocos } 


Which the Englifh reader may ‘fee tranflated in our own 
language, with all the fpirit of the original. 


** Poor, little, pretty, fluttering thing, 
Muft we no longer live together ? 
And doft thou prune thy trembling wing, 
To take thy flight thou know’ft not whither ? 


Thy pleafing veir, thy humorous folly, 
Lies all negleéted, all forgot! 
And penfive, wavering, melancholy, 
Thou hop’ft, and fear’ft, thou know’ft not what.” 


8. Thirdly, Reafon however cultivated and improved, can- 
not produce the love of GOD; which is plain from hence; 
it cannot produce either faith or hope, from which alone 
this love can flow. Itis then only, when we dehold by faith, 
what manner of love the Father hath beftowed upon us, in giv- 
ing his only Sen, that we might not perifh, but have ever- 
lafting life, that the ove of GOD ts fhed abroad tn our heart, 
by the Holy Ghoft which is given unto us. It is only then, 
when we rejoice in hope of the glory of GOD, that we love him, 


because he firft loved us. But what can cold reafon mc 
this 
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this matter? It may prefent us with fair ideas: it can draw 
a fine picture of love: but this is only a painted fire! and 
farther than this, reafon cannot go. I made the trial for 
many years. I colleéted the fineft hymns, prayers and me- 
ditations, which I could find in any language: and I faid, 
fung or read them over and over, with all poflible ferioufnefs 
and attention. But ftill I was like the bones in Ezehze/’s 
wifion: the fkin covered them above, but there was no breath 
am them. 

9. And as reafon cannot produce the love of GOD, fo 
neither can it produce the love of our neighbour, a calm, 
generous, difinterefted benevolence to every child of man. 
This earneft, Ready good-will to our fellow-creatures, ne- 
ver flowed from any fountain but gratitude to our Creator. 
Aad if this be (as a very ingenious man {uppofes) the very 
eflence of virtue, it follows that virtue can have no being, 
unlefs it {pring from the love of GOD. Therefore as rea- 
fon cannot produce this love, fo neither can it produce 
virtue. 

10. And as it cannot give either faith, hope, love, or vir- 
tue, fo it cannot give happinefs, fince feparate from thefe, 
there can be no happinefs for any intelligent creature. It 
is truce, thofe that are void of all virtue, may have plea- 
fures, fuch as they are: but happinefs they have not, can- 
not have. No: 


“ Their joy is all fadnefs, 
Their mirth is all vain: 

Their laughter is madnefs ; 
Their pleafure is pain.” 


Pleafures! fhadows! dreams! fleeting as the wind; un- 
fubftantial as the rainbow! As unfatisfying to the poor, gaf- 


ping foul 

* As the gay colours of an eaftern cloud.” 
None of thefe will ftand the teft of refle&tion: if thought 
comes, the bubble breaks. 


Suffer 
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Suffer me now to add a few, plain words, firft, to you 
who under-value reafon. Never more declaim in that wild, 
loofe, ranting manner, againft this precious gift of GOD, 
Acknowledge the candle of the Lord, which he hath fixed 
in our fouls for excellent purpofes. You fee how many 
admirable ends it anfwers, were it only in the things of 
this life: of what unfpeakable ufe is even a moderate thare 
of reafon in all our worldly employments, from the lowef 
and meaneft offices of lite, through all the intermediate 
branches of bufinefs, till we afcend to thofe that are of the 
higheft importance and the greateft difficulty. When there. 
fore you defpife or depreciate reafon, you muft not imagine 
you are doing GOD fervice ; leaft of, all, are you promo. 
ting the caufe of GOD, when you are endeavouring to ex. 
clude reafon out of religion. Unlefs you wilfully fhut your 
eyes, you cannot but fee, of what fervice it is, both in 
laying the foundation of true religion, under the guidance 
of the Spirit of GOD, and in raifing the whole fuperftruc. 
ture. You fee, it direéis us in every point, both of faith 
and practice: it guides us with regard to every branch both 
of inward and outward holinefs. Do we not glory in this, 
that the whole of our religion is a reafonable fervice? Yea, 
and that every part of it, when it is duly performed, is the 
highefl exercife of our underftanding. 

Permit me to add a few words to you Ilitkewife, who 
over-value reafon. Why fhould you run from one extreme 
into the other ? Is not the middle way beft ? Let reafon do 
all that reafon can: employ it as far as it will go. But at 
the fame time, acknowledge it utterly incapable, of giving 
either faith, or hope, or love: and confequently, of pro- 
ducing either real virtue, or fubftantial happinefs. Expett 
thefe ‘from a higher fource, even from the Father of the 
fpirits of all flefh. Seek and receive them, not as your own 
acquifitien, but as the giftof GOD. Lift up your hearts 
to him who giveth to all men liberally, and upbraideth not. 
He alone can give that faith which is the evidence and con- 
vidlion of things not fen. He alone can deget you unto 4 


lively hope of an inheritance eternal in the heavens. And 
he 
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Ye alone can fhed abroad his love in your heart, by the Holy 
Ghoft given unto you. Aik therefore, and it hall be given 

: cry unto him, and you thal! not cry in vain. How 
can you doubt ? If ye being evil, know how to give good gifts 
unio your children, how much more fhall your Father who ts 
ia heaven, give the Holy Ghoft unto them that afk him? So 
fhall you be living witnelles that wifdom, holinefs, and 
happinefs are one, are infeparably united: and are indced 
the beginning of that eternal life, which GOD hath given us 
in his Son. 


Langham-Row, July 6, 1781. 
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OF PREACHING CHRIST. 


London, Dec. 20, 1751. 

My dear Friend, 

HE point you {peak gf in your letter of Sept. 21, is 

of a very important nature. I have had many feri- 

ous thoughts concerning it, particularly for fome months lalt 
pail: therefore I was not willing to {peak haftily or flightly 
ofit, but rather delayed till I could confider it thoroughly. 

I mean, by “ preaching the gofpel,” preaching the love 
o GOD to finners, preaching the life, death, refurreétion, 
and interceflion of Chrift, with all the bleffings which in 
confequence thereof are freely given to true believers. 

' By “ preaching the law,” I mean explaining and enfor- 
cing the commands of Chrilt, briefly comprifed in the fer- 
mon on the mount. 

Now it is certain, preaching the gofpel to penitent fin- 
ners “ begets faith ;” that it “ fuftains and increafes fpiri- 
“tual life in true believers.” 

Nay, fometimes, it “ teaches and guides” them that be- 
leve ; yea, and “ convinces them that believe not.” 


39 So” 
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So far all are agreed. But what is the flated means of feed. 
ing and comforting believers ? What is the means, as of 
begettng /prritual ife where itis not, fo of Swftaining and 
increafing it, where it is? 

Here they divide. Some think, preaching the law on. 
ly ; others, preaching the gofpel only. I think, neither the 
one nor the other; but duly mixing both, in every place, 
ifnotin every fermon. ' 

I think, the right method of preaching is this. At our 
firft beginning to’preach at any place, after a general decla- 
ration of the love of GOD to finners, and _ his willingnefs 
that they fhould be faved ; to preach the law, in the ftrong- 
eft, the clofeft, the moft fearching manner poflible: only 
intermixing the gofpel here and there, and fhewing it, as it 
were, afar off, , 

After more and more perfons are convinced of fin, we 
may mix more and more of the gofpel, in order to deget 

faith, to raife into {piritual life thofe whom the law hath flain: 
but this is not to be done too haftily neither. Therefore it 
is not expedient, wholly to omit the law ; not only becaufe 
we may well fuppofe, that many of our hearers are flill un- 
convinced ; but becaufe otherwife there is danger, that many 
who are convinced will heal their own wounds flightly: 
therefore it is only in private converfe with a thoroughly 
convinced finner, that we fhould preach nothing but the 
golpel. 

If, indeed, we could fuppofe a whole congregation to 
be thus convinced, we fhould need to preach only the gol- 
pel: and the fame we might do, if our whole congregati- 
on were fuppofed to be newly juftified. But when thefe 
grow in grace, and in the knowledge of Chrift, a wife 
builder would preach the law to them again: only taking 
particular care to place every part of it in a gofpel-light, 
as not only a command, but a privilege alfo, as a branch 
of the glorious liberty of the fons of GOD. - He would 
take equal care to remind them, that this is not the caufe, but 
the fruit of their acceptance with GOD : that other caufe, 


other foundation can no man lay, than that which 1s laed, 
even 
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d- quen Fefus Chrift: that we are ftill torgiven and accepted, 
of only for the fake of what he hath done and fuffered for us : 
d and that all true obedience {prings from love to him, ground- 
ed on his firft loving us. He would labour, therefore, 
1. in preaching any pait of the law, to keep the love of Chrif 
e continually before their eyes ; that thence they.might draw 
: frefh lite, vigour, and ftrength, to run the way of his com- 
mandments. 
r Thus would he preach the law even to thofe who were 
. prefling on to the mark. But tothofe who were careie/s 
or drawing back, he would preach it in another manner ; 





nearly as he did before they were convinced of fin. To thofe 
meanwhile who were earneft, but feeble-minded, he would 
preach the gofpel chiefly: yet varioufly intermixing mere 
or lefs of the law, according to their various neceflities. 

By preaching the Jaw in the manner above defcribed, he 
would teach them how to walk in him whom they had re- _ 
ceived.. Yea, and the fame means (the main point where- 7 
in it feems your miflake lies) would both /u/lain and in- 
creafe their /poritual life. For the commands are food as 
well as the promifes ; food equally wholefome, equally fub- 
flantial. Thefe alfo, duly applied, not only direét, but 
likewife nourifh and firengthen the foul. 

Of this you appear not to have the leaft conception : 
therefore I will endeavour to explain it. I afk then; do not 
all the children of GOD experience, that when GOD gives 
them to fee deeper into his blefled law, whenever he gives 
anew degree of light, he gives likewife a new degree of 
firength? Now I /ee, he that loves me, bids me do this. 
And now I feel 1 can do it through Chrift ftrengthening 
me. 

Thus light and flrength are given by the fame means, and 
frequently in the fame moment; although fometimes there 
is a {pace between: for inftance, 1 hear the command, Let 
your communication be always in grace, meet to mintfler grace 
to the hearers. GOD gives me more light into this com- 
mand. I fee the exceeding height and depth of it. Atthe 
fame time I fee (by the fame ligti from above) how far I 
” have 
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have fallen fhort. I am athamed; 1 am humbled before 
GOD. I earneitly defire to keep it better ; I pray to him, 
that hath loved me, for more flrength, and I have the petiti- 
on I atk of him. Thus the law not only conviéts the un. 
believer, and enlightens the believing foul, but alfo conveys 
food to a believer; fullains and increafes his {piritual life 
and flrength. 

And if it increafes his fpiritual life and ftrength, it can. 
not but increafe his comfortalfo. For, doubtlefs, the more 
we are alive to GOD, the more we fhall rejoice in him; 
the greater meafure of his ftrength we receivéy the greater 
will be our confolation alfo. 

And all this, 1 conceive, is clearly declared in one fin. 
gle paflage of fcripture. 

The law of the Lord ts perfedi, converting the foul; the 
dceftimony of the Lord is fure, making wife the fimple ; the 
ftatutes of the Lord are right, rejoicing the heart; the com- 
mandment ef the Lord 1s pure, enlightening the eyes. More 
to be defired are they than gold, yea, than much fine gold; 
fweeter al/o than honey and the honey-comb. They are both 
food and medicine: they both refreth, flrengthen, and nou- 
rifh the foul. 

Not that I would advife to preach the law without the 
gofpel, any more than the gofpel without the law. Un- 
doubtedly, both fhould be preached in their wwrns: yea, both 
at once, or both in one; all the conditional promifes are in- 
ftances of this. They are Jaw and gofpel mixed together. 

According to this model, | fhould advife every preach- 
er continually to preach the law: the law grafted upon, 
tempered by, and animated with the {pirit of the gofpel. I 
advife him to declare, explain, and enforce every command 
of GOD. But mean time to declare, in every fermon (and 
the more explicitly the better) that the firft and great com- 
mand to a ehriftian is, Believe in the Lord FJefus Chrift: 
that Chrift isaltin all, our wfdom, righteoufne/s, fanthifi- 
cation, and redemption: that all life, love, flrength, are 
fvom him alone, and all freely given to us through faith. 
And it willever be found, that the law thus preached, both 
enlightens 
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“enlightens and flrengthens the foul ; that it both nourifhes 
and teaches; that it is the guide, “ food, medicine, and 
“flay” of the believing foul. 

Thus all the apoftles built up believers: witnefs all the 
epiftles of St. Paul, James, Peter, and John. And upon 
this plan all the Methodifts firft fet out. In this manner, 
not only my brother and I, but Mr. Maxfield, Nelfon, Fames 
Foues, Weftell and Reeves, ail preached at the beginning. 

By this preaching it pleafed GOD to work thofe mighty 
effecis in London, Briftol, Kingfwood, Yorkfhire and New- 
tafile. By means of this, twenty-nine perfons received re- 
miffion of fins, in one day, at Brz/lol only; moft of them, 
while I was opening and enforcing in this manner our Lord’s 
fermon upon the mount. 

In this manner John Downes, John Bennet, John Haugh- 
fon, and all the other Methodifts preached, till James 
Wheatly came among them, who never was clear, perhaps 
not found, in the faith. According to his underftanding 

was his preaching ; an unconneéted rhapfody of unmeaning 


words, like Sir John Suckling’s 


“ Verfes, fmooth and foft as cream, 
“In which was neither depth nor flream.” 


Yet (to the utter reproach of the Methodift congregations) 
this man became a moft popular preacher. He was admi- 
ted more and more, wherever he went, till he went over 
Pthe fecond tinfe into Ireland, and converfed more intimate- 
ythan before, with fome of the Moravian preachers. 
~ The confequence was, that he leaned more and more, 
both to their doftrine and manner of preaching. At firft, 
feveral of our preachers complained of this; but in the 
fpace of a few months (fo incredible is the force of foft 
Words) he by flow and imperceptible degrees, brought almoft 
all the preachers then in the kingdom to think and {peak 
like himfelf. 
Thefe returning to England, {pread the contagion to fome 
Others of their brethren. But fill the far greater part of 
| the 
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the Methodift preachers thought and {poke as they had done 
from the beginning. 

This is the plain fa&. As to the fruit of this new man. 
ner of preaching (entirely new to the Methodifts) {peaking 
much of the promifes, little of the commands (even to un. 
believers, {till lefs to believers ;) you think it hath done great 
good: I think it has done great harm. 

I think it hath done great harm to the preachers; not 
anly to James Wheatly himfelf, but to thofe who have learn. 
ed of him, David Trathen, Thomas Webb, Robert Suwindells, 
and JFohn Maddern: 1 fear to others alfo ; all of whom are 
but fhadows of what they were: mofl of them having ex. 
alted themfelves above meafure, as if they only “ preached 
“ Chrift, preached the gofpel.” And as highly as they have 
exalted themfelves, fo deeply have they defpifed their bre. 
thren ; calling them “ legal preachers, legal wretches ;” and 
(by a cant name) “ doétors,” or “ dogtors of divinity.” They 
have not a little defpifed their minifters alfo, for “ counte- 
“nancing the doétors,” as they termed them. They have 
made their faults (real or fuppofed) common topicks of con- 
verfation ; hereby cherifhing in themfelves the very {pitt 
of Ham: yea, of Korah, Dathan, and Abiram. 

I think it has hkewife done great harm to their hearers: 
diffufing among them their own prejudice againft the other 
preachers ; againft their minifters, me in particular (of which 
you have been an undeniable inftance) againft the fcriptural, 
methodift manner of preaching Chrift, fo that they could no 
longer bear found doétrine ; they could no4onger hear the 
plain, old truth, with profit or pleafure, nay, hardly with pa- 
tience. After hearing fuch preachers for atime, you your 
felf (need we further witnefles ?) could find in my preaching 
“no food for your foul ;” nothing to “ ftrengthen you ® 
the way ;” no “ inward experience of a believer :” 1 Wa 
all barren and dry.” That is, you had no tafle for mineo 
Fokn Neljon’s preaching. It neither refrefhed nor nourthh- 
ed you. : 

Why, this is the very thing I affert : That the “ gofpel- 
preachers,” fo called, corrupt their hearers; they er 
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their tafle, fo that they cannot relifh found do&rine; and 
fpoil their appetite, fo that they cannot turn it into nourifh- 
ment: they, as it were, feed them with fweetmeats, till the 
genuine wine of the kingdom feems quite infipid to them. 
They give them cordial upon cordial, which makes them 
all life and {pirit for the prefent; but mean time their ap- 
petite is deftroyed, fo that they can neither retain nor digett 
the pure milk of the word. 

Hence it is, that (according to the conftant obfervation 
[have made, in all.parts both of England and Ireland) 
preachers of this kind (though quite the contrary appears at 
frit) fpread death, not life, among their hearers. As foon 
as that flow of fpirits goes off, they are without life, with- 
out power, without any ftrength or vigour of foul: and it 
isextremely difficult to.recover them, becaufe they fill cry 
out, “* cordials, cordials !” of which they have had too much 
aleady, and have no tafte for the food which is convenient 
forthem. Nay, they have an utter averfion to it, and that 
confirmed by principle, having been taught to call it hufks, 
iinot poifon. How much more, to thofe bitters which are 
previoully needful to reftore their decayed appetite. 

This was the very cafe When I went laft into the north. 
For fome time before my coming, John Downes had {carce’ 
been able to preach at a//: the three others, in the round, 
were fuch as {tiled themfelves, “‘ gofpel-preachers.”” When 
Tcame to review the focicties, with great expedation of 
finding a vaft increafe, I found moft of them leffened by 
one-third ; one entirely broken up; that of Newcaflle it- 
felf was lefs by an hundred members than when I vifited it 
before. And of thofe that remained, the far greater num- 
ber in every place were cold, weary, heartlefs, and dead. 
Such were the bleffed effeéts of this gofpel-preaching ! of 
this new method of preaching Chrift. 

On the other hand, when on my return, I took an ac- 
fount of the focieties in Yorkfhire, chiefly under the care of 
John Nelfon, one of the old way, in whofe preaching you 
fould find no life, no food, I found them all alive, ftrong, 
aad vigorous of foul, believing, loving, and praifing GOD 

their 
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their Saviour; amd increafed in number from eighteen or 
nineteen hundred, to upwards of three thoufand. Thefe 
had been continually fed with that wholefome food, which 
you could neither relifh nor digeft. From the beginning 
they had been taught both the law and the gofpel. “ GOD 
* loves you: therefore love and obey him. Chrift died 
“ for you: therefore die to fin. Chriit is rifen: therefore 
* rife in the image of GOD. Chrilt liveth evermore : there. 
“ fore live to GOD, till you live with him in glory,” 

So we preached; and fo you believed. This is the 
fcriptural way, the Methodift way, the true way. GOD 
grant we may never turn therefrom, to the right hand or to 
the left ! 

I am, 
My dear friend, 


Your ever affe&tionate brother, 


J. W. 





- - 
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Tue COUNTRY-CLERGYMAN. 


ZAR yonder copfe, where once the garden fmil’d, 
And ftill where many a garden-flower grows wild, 
There, where a few torn fhrubs the place difclofe, 
The village-preacher’s modeft manfion rofe. 
A man he was, to all the country dear, 
And paffing rich with forty pounds a year: 
Remote from towns he ran his godly race, 
Nor e’er had chang’d, nor wifh’d to change his place; 
Far other aims his heart had learn’d to prize ; 
More {kill’d to raife the wretched than to rife. 
His houfe was known to all the vagrant train ; 


He chid their wanderings, but reliev’d their pain. y 
2€ 
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The long-remember’d beggar was his gueft, 
Whole beard defcending {wept his aged breaf: 
The ruin’d {pendthrift, now no longer proud, 


Claim’d kindred there, and had his claims allow’d; 


The broken foldier, kindly bade to flay, 
Sate by the fire, and talk’d the night away; 


Wept o’er his wounds, or, tales of forrow done, 


Shoulder’d his crutch, and fhew’d how fields were won. 
leas'd with his guefts, the good man learn’d to glow, 


And quite forgot their vices in their woe; 
Carelefs their merits, or their faults to fcan, 
His pity gave ere charity began. 

Thus to relieve the wretched was his pride, 
And e’en his failings lean’d to virtue’s fide; 
But in his duty prompt at every call, 

He watch’d and wept, he pray’d and felt, for all. 
And, as a bird each fond endearment tries 

To tempt its new-fledg’d offspring to the {kies, 
He try’d each art, reprov’d each dull delay, 

Allur’d to brighter worlds, and led the way. 

Befide the bed where parting life was laid, 

And forrow, guilt, and pain, by turns difmay’d, 
The reverend chainpion ftood. At his controul 
Defpair and anguifh fled the ftruggling foul ; 
Comfort came down the trembling wretch to raife, 
And his laft faultering accents whifper’d praife. 

At church, with meek and unaffeéted grace, 
His looks adorn’d the venerable place ; 

Truth from his lips prevail’d with double fway, 
And fools who-came to fcoff, remain’d to pray. 
The fervice paft, around the pious man, 

With ready zeal, each honeft ruftic ran; 

Ben children follow’d with endearing wile, 


And pluck’d his gown, to fhare the good man’s {mile. 


lis ready {mile a parent’s warmth exprelt, 

Their welfare pleas’d him, and their cares diftreft; 
To them his heart, his love, his griefs were giv’n, 
But all his ferious thoughts had reft in heav’n: 
3R 
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As fome tall cliff that lifts its awful form, 

Swells from the vale and midway leaves the form, 
Though round its breaft the rolling clouds are fpread, 
Eternal funfhine fettles on its head. 
























Reems ete me ea 
On the DEATH of an INFANT. 


I Shall go to hem, but he fhall not return to me, 2 Sam. xii. 29, 


LOOMING innocence, adieu ! 
Quickly ended is thy race! 
Thee caught up to heaven we view, 
Clafp’d in Jefu's foft embrace ; 
Far from forrow, grief, and pain, 
There for ever to remain. 


Lovely innocent, farewell ! 

All our pleafing hopes are o’er : 
Form’d in perfon to excel, 

Thee we call our own no more : 
Death hath fnatch’d thee from our arms, 
Heaven fhall give thee brighter charms. 


Tranfient fojourner thou walt, 
Born to travel to the fky ; 
Juft the Saviour’s cup to tafte, 
Juft to fuffer and to die : 
Then thy fpirit took its flight, 
Soaring to the plains of light. 


Ended is thy fhort-liv’d hour, 
. Lodg’d within the mould’ring tomb— 
But the fair elyfian flower 
Rifles to’ perpetual bloom, 
Youth’s engaging beauties now 
Smile eternal on thy brow. 
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Angels bear thee on the wing 
To th’ ethereal bright abode ; 
Kindred cherubs fhout and fing, 


Greet the new-born child of GOD, 


Hail thine entrance to the fkies, 
Welcome thee to paradife. 


Rank’d with the celeftial bands, 
Glowing with feraphic fire, 
Waving there thy plaufive hands, 
Warbling to thy golden lyre, 
In the Saviour’s dazzling train, 

Join the never-ceafing ftrain. 


Thou canft never fuffer more, 
Thou in rapturous blifs doft-live, 

Blifs, that never fhall be o’er, 
Pleafure, we can ne’er conceive, 

Till we all triumphant rife, 

Meet thee in yon radiant fkies. 


O my happy infant-friend ! 
Shall I thee again behold ? 
Jefus, now this warfare end, 
Come, and take me to thy fold; 
Let me then, matur’d in love, 
Kifs my litle friend above. 


oo kmsa nae Recta keh 


A PARAPHRASE on the laft Words of Davin, 


2 Sam, xxiii. 1—7. 


HUS hath the fon of Jeffe faid, 


When LIfrael’s GOD had rais’d his head 


To high imperial fway, 
Struck with his laft poetic fire, 
He tun’d his own harmonious lyre 


To this majeftic lay. 
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Through infpiration from above, 

The trembling ftrings concordant move, 
While the {weet pfalmift fung : 

Be GOD’s eternal name ador’d, 

Who gave his own prophetic word 

To my ref{ponfive tongue. 


Thus hath the GOD of Ifrael fpoke, 

And thus did Irael’s facred Rock 
To me his mind declare : 

He that affumes the regal rein, 


Mutt rule with juftice over men, 
And make the Lord his fear. 


Thus fhall my co-eternal Son, 
Who fits collateral on the throne,. 
And who in. future days 
Will from the heaven of heavens defcend, 
With juftice rale, and wide extend 
The fceptre of his grace. 


His light on barbarous lands fhall rife, 

Difpel their mifts, and on their eyes 
Pour fweet celeftial’ day ; 

As when thick glooms have wrapt the: night. 

The fun returns with radiance bright, 
And paints creation gay. 

As withering plants by gentle fhowers 

Ereét their heads, and fpread their flowers, 
Enam'ling all. the ground, 

So fhall my great Mefliah raife 

The drooping heads of men, while praife 
Shall ring through nature’s round. 


Shall not my houfe this honour boaft 2 
When fallen low and: much reduc’d, 
Then from my loins fhall {pring 
Jefus, the great new-covenant head, 
The banner of whofe love difplay’d, 
In profpeét now I fing, 





What 
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What though I muft refign my breath, 
And yield my body to the earth, 
Yet here I reft fecure ; 
Nor fhall my fpirit be afraid, 
Since GOD with me his cov’nant made, 
Well order’d, firm and fure. 


The meek, the humble and opprefs’d, 
With his falvation fhall be blett, 
And rais’d to endlefs life ; 
But Belial’s fons, though thick befet 
With prickly thorns, beneath his feet 
Shall perifh in the firife. 


The noxious briars infeft the ground, 
The man incas’d with iron round, 

May with his mafly blade 
Cut down and burn the baneful plants ; 
‘Thus wicked men who fpurn the faints, 


Before his wrath fhall fade. 


Beste ReGen Mee EOE 
An ODE, written at Sylvan Dale. 


INTER refigns his rigid reign, 
With genial gales fair {pring fucceeds ; 
Now verdure clothes the fhining plain, 
And flow’rets gay adorn the meads. 


Loofe from the crib and fatt’ning ftall, 
The kine and flurdy oxen ftray, 

And o’er his furrow’d tillage {mall 
The jolly plowman plods his way. 


Now let me tafte the rural fcene, 
And this the vary’d land{cape rove, 

Where fmiles the garden frefh and green, 
Where blooms the thought-infpiring grove. 
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Now let me climb the, pine-clad hill, 
And penfive trace the winding vale ; 
Or liftlefs be near fome fair rill, 
Or mufe in my own Sylvan Dale. 


Sweet Dale! where fhade and filence dwell, 
Soft fmiling peace and heart-felt joy ; 
Where no rude paflions dare to fwell, 
Nor din approach, nor cares annoy. 


When from the noify town I firay, 

To tafle the fweets of private fhade ; 
Here let me {pend the live-long day, ? 
Here court my fay’rite mufe’s aid. dn 
Here let me fearch bright wifdom’s page, 

And fludious live paft ages o’er ; 7 
cre feel the raptur’d poet’s rage, 

Or fage’s moral truths. explore : 


Till rifing by gradation fair, 
Through each bright flep of wifdom’s plan, ] 
With vent’rous heart enlarg’d I dare 
Sublimer truths divine to f{can. 


“0 

Thus let me fpend my early youth, anf 
And thus my lateft age employ ; are 
Bent on the pleafing fearch of truth, Jud 
And ev’ry moral, pious joy. rigt 


